











I hope that you continue and
improve, being the best I have seen
from the gay liberation front. I trust
you will set an image that will advance
us all forward. In the future I hope to
contribute my drawings and write on
prison gay life for you—both Gross
and Intense. Thank you for the sub-
scription; it's half way down the tier
now.

Calmly yours,
Carl
Walla Walla, Wash.

My fellow Faggots ‘

My lover read Magnus and a five
year battle is now over between us!
I'm having trouble finding a copy for
myself. Please accept my subscription.
Begin please by sending me the first
issue.

Faithfully,
Charles Hopkins
San Francisco, Calif.

I was pleased to receive your first is-
sue. Magnus is an important step in
developing a revolutionary socialist
movement in the US. I hope the follow-
ing comments will be helpful in under-
standing the relationship between
class and sexual oppression.

I believe the central theoretical
problem for revolutionaries in the U.S.
is developing class consciousness.
This, of course, is a result of the dom-
inance of the ideology of American
‘‘middle-class’’ classlessness, prop-

agated in multiple ways by the
world’s strongest ruling class. This
problem is reflected in Magnus in the
failure to stress the primacy of class
oppression and exploitation.

Your criticism of the limitations of
gay liberationists is a good start. Their
tendency to become coopted derives
from whar Lenin described as narrow
economism. Separation by the labor
movement of the economic struggle
from the broader political goal is like
making sexual freedom an ultimate
goal. Economic exploitation and sexual
repression are fundamentally interre-
lated (the latter is part of the ideologi-
cal superstructure which supports the
former), but neither are sufficient
enemies for building a broad
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revolution to overthrow bourgeois
rule.

It's your class stand, not your sex-
uality, that counts. The L.A. Research
Group made this point to counter the
anti-gay line of so-called communists
but it cuts both ways. Being gay (ora
woman, or Black, Mexican, Puerto
Rican, poor) does not make you
revolutionary. Only developing class
consciousness can do that.

To an extent Arthur Evans’ article
and ‘‘On our Identity as Faggots’’ re-
flect this problem in blaming anti-
homosexuality on the Western Judeo-
Christian *‘rationalism.’’ This is true
in part but it leads to anti-intellectual
spiritualism as a solution. Totality of
being must unite mind and-body. Part
of the error may be a reaction to dog-
matic scientific socialists, who stress
the science of Marxism-Leninism
while forgetting the humanist origin of
socialism, i.e., a passionate rational-
ism.

Evans repeats this error in.
criticizing industrialized/militarized
society without distinguishing
between capitalist and socialist socie-
ties. The failure of some socialist
countries to build a truly humane
society is a problem, but as one who
has seen the misery of underdeveloped
countries (more precisely, countries
whose development has been stunted
by imperialism) I have no sympathy for
worship of primitivism.

Evans likewise fails to distinguish
between the macho, jingoistic mind-
set of masculinity—which imperialist
militarism uses to feed its repressive -
apparatus—and the fighting militancy
of liberation forces. I am not offended
by liberation armies. The gay move-
ment tends to project an image of

- gentleness to contradict the macho

image. But surely ‘‘zaps’’ are not
flower power. Serious revolutionaries
cannot ignore the strong likelihood of
armed struggle. Militancy is not
gender-related. Recent examples of
strength in resistance have been pro-
vided in the willingness of anti-imper-
ialist women such as Maria Cueto and
Raisa Nemikin in New York City to go
to jail rather than cooperate with the

FBI's harassment of the Puerto Rican
Independence movement. Alexander
the Great, while not a revolutionary
hero, proved that gay men could be
warriors.

The S/M gay scene deserves more
study than I can provide. Gay
liberationists seem incapable of pro-
viding the necessary criticism. Rape
and sexual violence are primarily
manifestations of anti-social aggres-
siveness and not of sexuality; they
serve the ruling class. Perhaps the
ruling class would prefer gays to keep
themselves divided into
passive/gentle and aggressive/ vio-
lent. Much of the S/M scene reflects
the worst of the macho mentality of
oppression. More criticism of the gay
movement is needed by gays, includ-
ing the unrestricted ‘‘doing-it’’ ap-
proach of some gay liberationists,
which merely reduces sexual liberation
to more commoditized sex. More
understanding is needed of how all sex
is distorted under capitalism.

On ‘‘faggot identification:’’ I have
problems using a term of terror and
oppression for self-organization. It's
like “‘nigger,”” *‘'kike,”’ ‘‘spic,’’ and
“‘wop,”’ *“‘kraut,”’ ‘‘paddy.’’ Those
words are not used by groups to
develop consciousness. It may have a
certain shock value for a limited time.
The ‘‘Commie Fags and Proud’’
banner in Philadelphia last July the
fourth gave me a rush, but I doubt its
long-term usefulness.

Socialism is more than the sum of
economic demands and the demands
of special groups for democratic
rights. It is the struggle of the working
class for state power, for freedom from
alienation—and to make its own his-
tory. The working class is the majority
in this country and the world. The
majority of gays are also working
class.

In struggle,
Commie Fag Loves Justice
Buffalo, New York.
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Dear Magnus
Please send us a 23-year subscrip-
tion. Thanks—
Yours in grace,
Sister Mary Trinette
for Our Lady of the Proles
Church

Magnus Brothers

Enclosed is $5.00 to start receiving
your publication—bill me if a year’s
subscription is any more than this. I'm
most anxious to see where your heads
are at via your magazine. I live ina
collective of five radical gay men (try-
ing to get it together with each other
and with each self) here in Arkansas.
Our dream being to acquire some
Ozark hills free fairy space in which to
explore our spirit that our culture has
never allowed us. We're also trying to
be aware of the wonderful potential a
country place will be for entrapped
City brothers to come to and plug into
the (hopefully) freer lifestyle—the
country (in my opinion) being the best
place where we will be able to purify
the air around us and reclaim our
personal and collective magics.

Much to be done—many layers of
conditioning to peel away and many
moments of personal struggle and
pain. But, oh, what a glorious horizon I
do see.

Dean
Mulberry House
Fayetteville, Ark.

_ Ihope this serves as a satisfactory
ineroduction. My name is :

, and am currently
incarcerated at the Elko County Jail
pending an appeal on my charge of In-
famous Crimes Against Nature. This is
not one of the 17 States we're legal in.

My objective in writing you at this
time is to inquire about your publica-
tion. I was told by friends in San Fran-
cisco that if I got in contact with you,
you would probably send me a copy. I
would sure appreciate this as there is
nothing here to read with the excep-
tion of western paper backs and trash
novels.

Thank you for your time and consid-
eration in this matter.

I live in central Illinois, work at a
coffee machine factory, and sometimes*
feel I'm the only gay person around
(that's when I head to St. Louis, but
this winter’s been tough!) Am trying
to incorporate (strange word!) my
feelings about an open gay lifestyle
(presently closeted) with working class
organizing (we're on strike!) Anxious
to read your journal.

In solidariry,

Jerry

Dear Sir
I am writing you to ask you could

you please send me the Socialism
From A Gay Perspective Magnus. ] am
a revolutionary lesbian activist female
prisoner in the Ohio Reformatory For
Women and I am starting a group here
—a movement to overcome capitalism,
imperialism and racism that runs this
country and tortures the oppressed. I
would very much enjoy these issues as
would two friends of mine. Thank you
so much.

Sincerely,

Prisoner

Marysville, Ohio

Dear Magnus

This is a response to comments on
““On Qur Identity . . .”’ It may not be
terribly organized but it is useful. I
think my first issue comes in how class
is recognized/labeled and this is
probably a fundamental political
difference between us and not so much
with the article. I think the Marxian
terms bourgeois/working class have
been taken out of their historical posi-
tion (when Marx used them) and have
been ascribed to another historical/
material period in history . . . I think
class issues are extremely complicated
for American women and the article
didn’t really touch that complication
(not that I blame anyone; it’s a very
sticky mess. I am just beginning to
read things that make sense. . .)

Also, I think that Christianity was
recognized/credited as being the root
cause/perpetrator of sexism and class
distinctions especially through the
family. I think it is important and
accurate to recognize Christianity for

the imperialistic force that 1t 1s, but
again this is not sufficient. Therehere
are entire non-Christian cultures with
a brutal and overt tradition of sexism
(India, China and other Eastern socie-
ties). The other thing that absolutely
must be dealt with in an analysis of
sexism (and I must confess I get
extremely nervous when men are
defining causes of sexism . . .) is the
fact of biological reproduction.

It still means something that only
women can conveive and bear children
. . . the capacity for childbearing
played/plays a significant part in
sexist/imperialist definitions of
women'’s places. .

*“They (women) view men as the
enemy instead of imperialism . . .”’
This statement infuriated me. Men are
the enemy. While imperialism may be
a cause (or one of the causes) of this
enmity, men are the enemy in a very
real, day to day constant kind of way.

Also I think that NO ONE should
organize any one e/se—that men
should not organize around issues that
are not directly and materially theirs.
This does not mean not participating in
work where men'’s contributions might
be useful, but it does mean that each
one of us has our own forms of repres-
sion to struggle against. Organizing
someone else around issues that are
not our own is evangelism.

Hope this has been helpful and is
seen in the light of supportive criti-
cism. Am eager to hear about other
reader response to Magnus.

Love,
Judi Stein
Somerville, Mass.

Magnus
Yeah, put me on your mailing list,

also my man, too. We both would be
grateful. I'm doing 2% to 10 years, my
man is doing 40 to 60 years for armed
robbery and murder. We're getting
Join Hands, it's where we got your
address at. We're getting every paper
that we can and luv them all.

Thank you

Love and Peace

Shawn and Bobby

MAGNUS



Karl’s Colot-
Coordinated
Contradictions

Lawrence Goldyn

I can be more openly gay and politi-
cally active around gay issues here in
the United States than in any socialist
country in the world. Many, although
not all, socialist countries have been
hostile to the goals of gay liberation.
Until recently most socialist political
groups here in the United States have
also been hostile, and some still are.
And yet]am a socialist; in fact
consider myself a marxist. And I con-
sider gay liberation my primary work.

Some people will read what I just
wrote and conclude, one, that [ have
no appreciation of reforms that have
been achieved in the United States, or,
two, that I am self-destructive and
want to bring down my lesbian sisters
and gay brothers with me, or three,
thatI have a fruit cocktail head full of
contradictions that make no sense, or,
four, that I am simply a fool. The pur-
pose of this article is to prove to myself
and to you, dear reader, that none of
these things is true.

I cannot pretend to speak for all
marxists: only Karl Marx could do
that, and he is dead. However, I shall
try to explain how I understand
marxism and how a marxist like myself
understands the world. Then I shall
talk about how gay liberation fits into
this view of the world. Finally I shall
discuss how gay liberation and a
socialist revolution are related.

HOW A MARXIST UNDERSTANDS
THE WORLD

The world is full of contradictions.
Cells in my body are being created at
the same time they are dying. The
conflict is being resolved in their in-

]
Lawrence Goldyn was last scen in a hand let-

tered T-shirt that read: Commie, Jew, Faggot,
and Proud.
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teraction, my being alive. The engine
of a bus pushes it forward. At the same
time its inertia makes it stay put. It
moves forward under control as these
forces interact. My boyfriend likes to
go to parties and I don’t. We work it
out in the course of a developing rela-
tionship. In all these examples contra-
dictions are resolved, but they are re-
solved as the two sides of the contra-
diction do something together. The
two sides create something together
that takes something from each side.
The result is therefore different from
either of the sides that created it.

Let me illustrate this in color. I have
on my desk in front of me three bottles
of poster paint, yellow, blue, and red

.which I use for lettering posters. I am

going to repeat the experiment that my
fourth grade art teacher (I had a crush
on him) performed: making colors. I
doubt that the Magnus collective can
dish out the money to print this with
color plates, so you will have to take
my word for what happens.

If I take some yellow paint and mix it
with blue I get green.

yellow 1 blue

green

The green is created by the interaction
of the blue and the yellow, but it is dif-
ferent from either of those two colors,
the twa that created it. Let’s start all
over again with this green. If I mix it
with red, I get brown.

green - : red

brown

The brown comes from the green and
red interaction just as the green had
come from the blue and yellow. If we
put this ‘‘history’’ of brown together in

one diagram it looks like this:
blue

yellow

green - red

brown

Of course we do not have to stop at
brown. We can go on forever making
different shades of paint. We cannot
make any color we want because what
we have already done limits our future
choices. For example, we cannot go

from brown back to pure yellow or
pure blue. But we can progress to
other colors somewhat like earlier
ones. For example, we could add yel-
low to the brown and get gold. At this
moment in the process this is probably
as close to yellow as we can get.

This progress from color to color is
not along a straight line, the way we
are accustomed to thinking about
progress. We did not move straight
from blue to gold. But we did get from
blue to gold none the less, through a
series of interactions. This illustrates
how marxists believe history pro-
gresses, through interactions that take
place between opposing sides of
contradictions.

We are brought up to believe that
when a contradiction arises there is
something wrong. As a result, when
faced with a contradiction most people
become paralyzed. This serves the
status quo enormously: every effort I
make to change the world is going to
bring out contradictions and make me
feel damned if I do, damned if I don’t.
So there isn’t much incentive to do
anything except throw up my hands in
despair or sit on them and do nothing.

Since marxists believe that all of life
is made up of contradictions and that
history progresses through their reso-
lution, we have a great advantage over
other people. This is because instead
of being overwhelmed by contra-
dictions and made unable to move, we
expect contradictions, look for them,
and try to master them, much the
same way that the bus driver masters
the forces that press upon the bus.

This way of understanding history
tells us something else that is very im-
portant. I said above that
contradictions are resolved as the two
sides of the contradiction do some-
thing together. The two sides create
something together that takes from
each side but is different from each
side. This means that if we want to
understand something we should not
look at it in isolation. Nor should we
look at it as something that does not
change. We will often find the essence

of a thing by looking at what it is be-
coming, not at what it is. For example,
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the relationship between my boyfriend
who likes parties and me who doesn’t
can only be understood if we are
looked at as people who change and
adapt to each other. If we think of an
oppressive society as ‘‘the way things
are,”’ we will not see the changes that
are raking place in it. When a marxist
hears the phrase ‘‘that is the way
things are’’ she or he immediately
adds *‘at this moment.”’

So much for contradictions. Now I
shall talk about why marxists are al-
ways concerned with economic rela-
tionships.

If you ask people, ‘*What are you?"’
they usually answer by telling you
what kind of work they do. They do not
tell you their religion, or their political
loyalties, or what kind of food they eat.
This is party because work takes up
such a large part of our lives. But this
is not the only reason. There is some-
thing special and fundamental about
the work a person does in defining who
that person is.

If somebody in society did not work
nobody would be able to live. Nature
provides the things we need for life,
but they are rarely in the form in which
we can use them. Fruit may growon a
tree, but it is a long way from an apple
tree to my kitchen in San Francisco.
Wool may grow on a sheep, butitis a
long way from a sheep to the sweater I
am wearing. This process of taking
things from the natural world, chang-
ing them and making them available
for people to use is the process we call
production. It takes place when people
work, and it is the bottom line of sur-
vival. Whether ot not you believe that
the work a person does tells you what
that person is about, marxists believe
that since the question of work is the
question of survival, the essence of a
society 7s determined by the type of
work that goes on in it.

Of course survival for one
generation is hardly survival at all for a
society. Therefore a society does not
only have to produce things to survive:
it must also produce itself, i.e., it must
reproduce. When Marx talks about the
means of production he is talking
about these two things: the production

of the means to live and the repro-
duction of life itself.

If the means of production is at the
heart of society because the survival of
society depends on it, then we would
expect the means of production to have
a very strong influence on other parts
of society. ‘‘Other parts’’ would in-
clude political institutions, religion,
and even ideas. Let’s look at ideas as
an example. We all know people we
used to like, or whose politics we re-
spected ‘‘before they got their new
job,”” “‘before they became property
owners,’’ or ‘‘before they got rich.”’

- We intuitively know that the way a

person makes his or her livelihood
shapes his or her ideas so much that a
change in job or wealth can change a
person’s outlook on the world almost
completely. The marxistclaim thatthe
means of production limits the ideas
held in a society boils down to the
same thing. It says that the outlook of
a society towards the world is shaped

by the work that goes on in it and the

relations between people that make
the productive system work.

In short, marxists do not claim that
knowing about the means of
production tells us everything about a
society, but that this one piece of in-
formation will tell us more than any
other single piece.*

Karl Marx and many other econo-
mists (including Ben Franklin)
believed that things have value be-

*Note: Non-marxists often accuse marxists of
being simplistic in their view of the world be-
causc they place so much emphasis on this
means of production. The critics say that thisis a
reduction of all human relations to economics
and they say marxist analysis is just economic
analysis. However, this accusation sounds bad
only because the critics have in mind their own
notion of economics, bourgeois economics,
which is simplistic. It is simplistic because it
only concerns itself with exchange and distribu-
tion, not with production. Marxist economics is
very diffcrent. It is based on an analysis of pro-
duction as well as distribution and exchange.
Bourgeois cconomics is impoverished by com-
parison. So even if marxists did reduce all of
society to ‘‘economics’’ it would still be a better
explanation than these critics have in.mind.
However, it is true that some self-styled **marx-
ists’’ do rely only on economic explanations. 1
hope to show later that these people are not loyal
to Karl Marx’s understanding of the world.

cause human labor is put into getting
them or making them. If, for example,
you make a shirt, you will set the price
(which is a reflection of its value) ac-
cording to how much labor you put into
it. The more time you spend sewing,
the more money you will ask for. ‘‘But
how about the Queen of England’s
diamond tiara? It has more value than
my glass one,’’ someone might say.
‘‘Not because of how much labor goes
into making it, but because diamonds
are scarce and people want them. "’
Diamonds are scarce and that is why it
takes so much /zbor to find one, and
that is why they are valuable. If they
stayed in the ground they would be
worthless, no matter how rare they
were. If they were as plentiful as glass,
their production would require no more
labor than that of glass, and you could
buy a diamond stylus for your stereo
for the price of a coke bottle.

If it is labor that creates value, then
it is the people who work who create
the wealth in any society. Butina
capitalist society working people have
only a small part of the wealth that
they created even though they are the
largest part of the population. To put it
simply, they are ripped off.

Now it is no small trick to systema-
tically rip off the labor of masses of
people, but it can be accomplished if
society is structured in a special
manner. This is where class comes in.
A class society is one in which one
group in society benefits from the work
done by another group. Earlier socie-
ties had little wealth and little technol-
ogy. In some of these societies life was
equally difficult for everyone. In some,
however, a few lived well at the ex-
pense of all the others who lived in
misery. Why these two different types
developed is an interesting question,
but one which I shall not try to answer
here. For now, it is enough for us to
realize that our society obviously de-
veloped from the second type, the one
where a few live well at the expense of
others. The history of the Western
world has been the history of the haves
vs. the have nots. A ruling group has
always exploited the labor of an op-
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pressed group so that those on top
could live well off the labor of those on
the bottom. This was true under
slavery and under feudalism. It is true
under capitalism.

Those of you who have studied
marxism will recognize that I have just
discussed dialectics, materialism, the
labor theory of value, and class
conflict, concepts that are often mysti-
fied and made complicated but which
are really not that difficult.

HOW A MARXIST UNDERSTANDS
GAY LIBERATION

Marxists believe that the clearest way
to understand a society is to look at it
as if it were divided into two parts. The
first part we have already talked
about: it is the means of production,
the way a society goes about producing
what it needs by taking things from the
natural world, working on them, and
distributing the product among its
members. The means of production—
for reasons already explained—is con-
sidered primary. It is referred to as the
‘‘base.’” All other parts of society such
as the state and its institutions (the
courts, the police, the legislature), re-
ligion, the ideas people hold, are lo-
cated in what is called the ‘‘super-
structure,’’ so named because itis a
structure built above the base, just as
a house is built upon a foundation. The
nature of the family places it in both
the base and the superstructure. I
. shall talk more about this below.

Conflicts in society arise from one or
both of these two areas. If they arise in
the base, they are called class issues.
If they arise in the superstructure they
are called ideological issues. (*‘Ideol-
ogy'’ refers to people’s ideas, what
they believe and what ideas a political
system uses to justify its existence.
Since ideology is found throughout the
whole superstructure, it is convenient
to call superstructure issues ideologi-
cal issues.)

The following chart summarizes how
these terms are related:
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what is whart kind
in it of issues
arise in it
superstructure the laws, ideological
the state, issues
ideas
base means of class
production issues

The base and everything that goes
along with it is different from the su-
perstructure and everything that goes
along with it. But they are not
separate. They cannot exist without
each other any more than a house will
stand without its foundation. There is
a constant interaction between the two
levels, one affecting the other, just as
in the contradictions discussed earlier.
Because they are so interrelated there
is no such thing as a purely class or
purely ideological issue. At any
moment, a social conflict will have ele-
ments of both. Picture a specific con-
flict located on a line, with ideology at
one extreme and class at the other as
in this diagram:

class idcology

Every class issue located on this line is
part class and part ideological, but the
closer it is to one end of the line the
more it is defined by that end. This
means that a particular conflict can be
more or less class based or ideologi-
cally based, but it cannot be purely one
or the other. As a result, while marxist
theory asserts that the class issues are
primary, it also says that you cannot
deal with the class issues without
dealing with the ideological issues at
the same time.

Since the base is considered pri-
mary, the interaction between the base
and superstructure is not equal. The
base has more control over the super-
structure than the other way around.
This is why the arrows in the diagram
are of different thicknesses. The base
has a certain command over the rest of
society. Let me try one more compari-
son. I dabble in calligraphy, the art of

writing fancy lerters. When I pick up 2
pen and write, there is an interaction
between me and the paper. A good
calligrapher does not have a sense of
him or herself as the only participant
in writing. The paper, the ink, and the
pen actually participate, too. If they
are not there I cannot write. Further-
more, every time I write a word the
presence of that word on the page
affects how I can proceed. What I have
already done on the page affects how I
can proceed. What I have already done
on the page limits whatI can do next.
The design of a page takes on a life of
its own and directs me in what I can
do. So there is a constant interaction
between me and the object I am work-
ing on, just like the many interactions I
have already talked about. However,
this interaction is an unequal one be-
cause I am ultimately in command: I
can throw away the page and starta
new design. The interaction between
the base and the superstructure is like
this. They affect each other, but the
base is ultimately in command.

Now what does all this have to do
with gay people? This whole dis-
cussion is related to how marxists un-
derstand gay oppression. Since the
means of production, the base, lies at
the heart of any society, if you want to
attack and transform a society, this is
the most effective place to do it. And
since marxists are primarily concerned
with making a socialist revolution,
they naturally devote most of their en-
ergy to conflicts that will affect the
base, i.e., ones that are located on the
‘*‘class’’ end of the line in the diagram.
So now we must ask if the oppression
of gay people is primarily a class issue
or an ideological one. To answer this
question let's compare the oppression
of women to the oppression of gay
people. As we do this we must keep in
mind that lesbians are in both categor-
ies and suffer both types of oppression.

The prejudice against gay people
that we find in Western culture can be
directly traced back to the Christian
religion. Historically the church has
been one of the great oppressors of
gay people. At some point the anti-gay
church doctrines regarding the family



took on a life of their own as sex roles
spread throughout the value system of
society, and took on the label of ‘‘mor-
ality.”’ Religion, the family, and
morality are all part of the superstruc-
ture. They are ideological issues.
Therefore, historically, it looks like gay
oppression is ideological. Women are
also oppressed by ideological forces.
The church, the family, sex roles, and
morality have also oppressed women
and kept them in an inferior position.
However, there is more to the
oppression of women. It goes back
much farther, to the very heart of pro-
duction, to the division of labor be-
tween the sexes which took place at
the very beginning of production. This
means that the oppression of women is
partly ideological but also more of a
class issue than the oppression of gay
men. (The same is true of third world
oppression. It is also rooted in a divi-
sion of labor that has a long history.) If
we place women and gay men on the
diagram they would be located some-
thing like this:

womean’s
lopprcssion

gay men’s

class opprcssionI ideology

But the c/ass nature of the down-
grading of women does not come only
from the division of labor. It also
comes from the family. This is because
the family is not only part of the
superstructure but also part of the
base. Among other things, the family
is a social unit designed to reproduce,
nourish, and maintain the work force.
As such it is at the heart of production,
and oppression that comes from the
family is a class issue and not simply
an ideological one. Since gay oppres-
sion is tied to the family, part of it is a
class issue. But there is even more to
this story because openly gay people
occupy a special place in the economic
system.

It is useful to think of the private
part of the American economy (the
part that is not run by the government)
as divided into two sectors, the mono-
poly sector and the competitive sector.
In the monopoly sector we find the
large corporations that are monopolies

or almost monopolies. Most of the
large, older, and powerful labor unions
in this country are in this sector. They
have succeeded in forcing the
corporations to share some of their
enormous profits with their workers in
the form of higher wages and benefits.
Workers in this sector are mostly
white. These workers are still very ex-
ploited, but they are relatively well off
compared to other workers.

The other sector is the competitive
sector. Here there are many small
businesses which do not have mono-
polies; instead they have to compete
with each other for business. This
sector includes small manufacruring
firms, service companies, and the
many businesses that hire only a few
workers. Most third world people work
in this sector. In this sector there are
few unions and most of the unskilled
workers. Businesses here are strongly
affected by the ups and downs of the
economy so people are often hired and
fired. Since there are many unem-
ployed people who only have enough
skills to work in this sector the compe-
tition for jobs is high; there are few
jobs and many people who want them.
This means that bosses can pay lousy
wages and greatly exploit their
workers.

As social outcasts, openly gay
people are usually forced to the edges
of the economic system. If they are
lucky they get jobs in the competitive
sector as waiters and waitresses,
service persons, and clerical workers.
If they are not so lucky they are unem-
ployed or stay alive by cleaning houses
or getting similarly low paying menial
work. Openly gay people are rarely
found in the monopoly sector.

This position of gay people in the
economy is important for two reasons.
First of all, it shows that the
oppression of gay people is also tied to
the division of labor, although histori-
cally it is not a division that goes as
deeply as the division of labor between
the sexes that oppresses women. This
means that even aside from the
question of the family, the oppression
of gay people is related to production
and therefore partly a class issue. But

most importantly this analysis shows
why the line between class issues and
ideological issues blurs, how the base
and superstructure constantly interact.
Gay people were stigmatized in the
ideological part of society by the
church and later by morality and
popular prejudice, and this led to our
being given a special place in the eco-
nomic part of society. Here our posi-
tion is useful to a capitalist system that
benefits from divisions among working
people caused by job insecurity and
unemployment.

How is all this related to political
strategy? Let's return to the diagram
where we think of issues as fallingon a
line between class based and ideologi-
cally based. The place where an issue
lies on this line says something about
the means to resolve it: the more a
conflict is a class issue, the more the
resolution of this conflict requires a
total restructuring of society because
such a conflict is deeply rooted in the
way in which society produces what it
needs. If we are talking about an op-
pression that is rooted in production,
like the oppression of women and third
world people, we are dealing with a
stubborn oppression. This is because
the oppressive relationships are re-
created everyday in the division of
labor found in the workplace where
society produces what it needs. On the
other hand, the more an issue is ideo-
logical, the more it can be worked out
short of a revolution. This means that
the oppression of women, since it goes
back to the division of labor between
the sexes, is deeply entrenched in the
means of production. Therefore it is
recreated everyday at work, and
cannot be overcome without changing
the means of production. In other
words, the liberation of women re-
quires a socialist revolution. It may re-
quire more, but it requires at least this
much.

Since it is more on the ideological
end of the line, more of the oppression
of gay men can be ended short of a so-
cialist revolution. It does threaten the
monogamous family and thus the way
society reproduces its work force, but
the gay movement can achieve many
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Some Politics

of Torture
Denny Smith

All those who had been present at the
execution of the sentence spread ter-
rible reports through the town and the
surrounding villages. An incredible
fear gripped the townsmen and the
workers. Slowly and gradually a full
consciousness of what had happened
in their midst in the course of a short
November day came home to them. All
conversation centered on the’'man
who, high up there on the scaffolding,
was still alive on the stake. Evetyone
resolved not to speak of him; but what
good was that when their thoughts
turned continually to him and all
glances centered on the spot? —Ivo
Andric, The Bridge on the Drina

Torture is used to destroy a person
slowly, without killing her or him; to
damage the will of mass resistance.
The victim of torture historically has
been a political prisoner. It seems that
the level of brurality toward prisoners
corresponds with the threats and
rumblings under state power. Ancient
Greece forbade torture, but, being lib-
eral, made exceptions for slaves. Im-
perial Rome gradually increased the
use of torture on its citizens. The
Christian Church originally opposed it,
then resurrected it for the Inquisition

to combat heresy. The French Enlight- -

enment ‘‘abolished’’ torture; Nazi
Germany institutionalized it.
Documented evidence shows that
the use of torture is increasing all over
the world. Amnesty International
listed 113 governments last year, in-
cluding the United States, which re-
portedly torture prisoners. ‘‘Itis
significant that torture is the one form
of violence today that a state will al-
ways deny and never justify.’’ (1)
Probably like many other people, I
had always pictured the torturer as a
cartoon-like monster, who as a child
tore the wings off flies, and later grew
up into an emotionally deformed devil,
living far away and bearing no alle-
giance to any government or society. A
torturer, of course, serves his govern-
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ment very well, although it is an alle-
giance forged without his full under-
standing; an allegiance which should
be understood by those who fight the
roots of political repression. The men
who actually apply torture to prisoners
are usually not of high rank. Most
often they are following orders under
pressure from their superiors. Why
would men of low status want to co-
operate with the status quo, to use acts
of violence against those who oppose a
ruling class?

If they were capitalists themselves,
then it would stand to reason why they
would guard the wealth they had
stolen, and why they try to keep up,
even by force, the system that gives
them the privilege of robbing the

people.

But the police and the soldier, the
defenders of ‘law and order,’ are not of
the capitalist class. They are men from
the ranks of the people; poor men who
for pay protect the very system that
keeps them poor. It is unbelievable, is
itnot? (2)

In this way Alexander Berkman de-
scribed the ironic position of the men
who perform the state’s violence. But
who really authorizes this violence?

It is the class with economic power
which exerts control over all of society,
even over the relations between peo-
ple. That control extends to sexual re-
lations and our very bodies, as women
and gay people know too well. Under a
system built on profit and ownership,
those who own and profit must con-
quer both the ways of love and sex,
and of work and nourishment. We who
do not own or profit, who must sell
ourselves just to survive, everywhere
find our sexuality and our labor
dangled on puppet strings. I think the
success of the powerful depends on
how well they manipulate the honest
needs of the whole masses of people
with those strings.

When people rebel against the con-
stant oppression of class control, and
there is an insurrection among the dis-
possessed, rulers need to employ vio-
lent techniques like torture in order to
keep their power. And soon it becomes
logically useful to pull sexuality into
the violence. Many terrible stories of

torture betray an element of erotic
satisfaction for the torturer:

Al-Najb underwent yet another kind of
torture. Stripped naked, he was bound
to a chair with his hands chained be-
hind to manacles. One of the torturin
team would step on the manacles wi
the entire weight of his body. This had
the effect, because of his need to ease
the pressure of the manacles on his
hands, of raising his entire body. At
this point other torturers hit his sex
organ. The hitting of the sex organ till
it bleeds and the crushing of testicles
has become a common method of tor-
ture in the prisons under Israeli occu-
pation. The torturers hope that the
method will strike at the virility of the
tortured. When the torrurers tired,
they were replaced by others. (3)

In Tejas Verdes, a Chilean prison:

Visitors to the women's jail describe
girls who arrive with their hair pulled
out, genitals and nipples destroyed,
mice inserted in their vaginas, and
evidence of savage beatings and rape.

)

An unknown number of women have
been raped; some of them, pregnant
after rape, have been refused abor-
tions. Women have had insects forced
up their vaginas; pregnant women
have been beaten with rifle butts until
they have aborted. Prisoners have
been forced to eat excrement, have
been plunged endlessly into ice cold
water, have had their bones smashed
have been left to stand naked in the
sun for many hours. (5)

Not all torture is so obviously sex-
ual, but it seems there is a connection
between economic conquest, torture,
and sexual conquest worth exploring.
For faggots, I think the connection
would be incomplete without acknow-
ledging the unsettling resemblance of
power dynamics and ‘‘torture’’ equip-
ment in the S&M subculture to
government-organized tortures.

The word ‘‘sado-masochism’’ comes
from the names of two men. The first,
the Marquis de Sade, lived about two
hundred years ago, and was sympa-
thetic to the French Revolution. The
Marquis was inclined to enjoy various
kinds of pain with his lovemaking, es-
pecially as it was inflicted on his part-
ner. He had many sexual partners, and
consequently created lots of scandals,




both in and outside of prison. While he
was in jail, he also wrote novels which
contained explicit sexual scenes with
‘‘sadistic’’ flavors. Masochism was
coined from the name of Leopold von
Sacher-Masoch, an Austrian writer
who lived shortly after de Sade. Many
of the characters in his stories seemed
to enjoy being dominated.

From my experience with other gay
men I see S&M as a kind of playing
with power roles, an honest expression
of sexual energy acted out within a re-
lationship or encounterof consensual
dominance and submission. Assumed
in the word ‘‘consensual’’ is that the
power involved is, in this situation, a
free and self-determined power, not a
violent invulnerable aggression. The
Society of Janus in San Francisco, like
the Eulen-spiegel Society in New York,
seeks to understand and affirm the
S&M identity.

Some of us believe that actualizing our
fantasies is a part of actualizing our-
selves as human beings . . . That ex-
pressed creatively, S/M can develop
an exquisite and beautiful trust . . .
Some of us believe the twin, inter-
twined drives toward dominance and
submission are common to all man-

kind. . . thatitis far safer and health-

ier to recognize S/M and to deal with it |

constructively, than to repress it, for
when repressed, it can warp and twist
lives and relationships. (6)

Even so, to really understand sexual
power, let's return to reckon it with
economic power.

Wilhelm Reich, a socialist scientist,
studied in impressive detail the
relationships between work, sex, psy-
chology, and social power. Reich
combined the theories of Frederick
Engels regarding private property and
male supremacy with those of Sig-

mund Freud about sexual
repression:

Until the encroachment of economic
interests, sexual life is governed by
the natural law of regulation to be
found in the pleasure-nonpleasure

18

principle. The natural regulatory
principle crystallizes into social
customs and practices, which, instead
of contradicting sexual gratification,
serve to secure it. The rudiments of
anrisexual morality appear as the

*demand or claim of a group in society
holding economic and political power
over the other members of society. The
demand is a measure to secure and
increase the power of the group. Thus
the demand raised by the profiteer
becomes the morality of those from
whom the profit is taken.(7)

This becomes a pattern of history...

The sexual order, existing in a certain
relationship to the productive econo-
mic interests of society, was
transformed from its natural state of
affirmation and support of human
sexual economy into a sexually deny-
ing and repressive order which induces
a way of lite inimical to sexual econo-
my. This historical event unfolded in
complete dependence on the transfor-
mation taking place from matriarchal
to patriarchal society, and from prim-
itive communist to private enterprise
society. Sexual repression is unknown
in natural society, just as it is absent in
any natural organization of living
beings.(8)

The capitalist presently rips off
surplus labor, calling it profit instead
of theft. He channels surplus sexuality
into a state of repression, calling it
moral purity. By surplus sexuality I
mean every sort of consensual sex
which doesn’t necessarily produce
babies, or falls beyond the limits of the
bourgeois nuclear family, such as
sodomy, oral sex, incest, S&M,
coprophilia, pederasty, and bestiality.
Under social pressure and threat of
law, we learn to see those ways of
having sex as unnatural. Taboos on
these sexual expressions uphold the
morality of capitalism, of unaffection-
ate workers, of men afraid of men, and
of men on top of women.

Of what use is this repression to
someone who already holds vast
economic power? For one thing, itisa
way to teach people self-denial so they
won't clamor for the full satisfaction of
their needs. It reinforces monogamy,
and male heterosexual privilege. And
it creates a constant underflow of
tension in the working class to help

distract us from our powerlessness.
Ultimately, it is an ace in the hand of
authority for the ruling class. Because
when people really threaten class
structure, the state can draw upon the -
reserve of repressed sexual energy

and fashion it into weapons, like

torture and rape.

The system perverts our sexuality to
protect its stolen wealth. So creative
sex and work which could really fulfill
our needs is held down to the limited,
the repetitive, often destructive means
for profit. Sexual expression which
runs counter to the moral ‘‘purity’’ of
sexism has yet to be liberated from a
status of ‘‘corruption.’’ I should say
here that Reich held a dim view of
homosexuality and sado-masochism.
But he had few positve examples to
draw from. As gay people, even we
thought of ourselves as perverted until
we found an affirming self-image.

Drawing on Reich’s research and
principles I would assert that the
owners in society maneuver many
natural pleasures, like gayness, S&M,
sex between children into a state of
repression, defined by sex roles, then
hurl them back as sexual violence to
bolster their power. There are many
situations which suggest that class
control benefits quite a bit from the
Strategic repression and release of
sexual energy. Gay prisoners in
behavior modification programs are
subjected to some of the same con-
vulsive or paralysing drugs, anectine
for example, as captured guerrillas in
South America. And yet, prison condi-
tions in the United States encourage
sexual competition among male
inmates. Throughout his essays, Reich
says in different ways that we must ap-
peal to people’s sense of sexual and
psychological freedom. Fascism and
property mentality can thrive by ma-
nipulations of our erotic energy. So
revolution must integrate sexual and
emotional creativity in the move toward
aclassless society.

The fight to regain control over our
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bodies and our labor is happening all
over the world. Torture and rape are
the responses of the threatened pos-
sessors, the international capitalists—
the imperialists. For example, the U.S.
has maintained strong influence over
the Chilean armed forces through
training programs in the U.S. and the
Canal Zone. Over 4,000 officers and
enlisted were trained at these facili-
ties, including the heads of a known
torture center, and the leaders of the
junta which overthrew a popularly e-
lected socialist president in 1973.

The following course description is
from the curriculum of the U.S. Army
School of the Americas (USARSA),
located at Fort Gulick in the Canal
Zone in Panama:

. ¢. Handling Captured Personnel
and Documents: correct treatment of
captured personnel for successful in-
terrogation [intimidation]; d. Process
of Interrogation: principles and tech-
niques; practical application of
techniques [torture]. Purpose: to
provide selected Latin American
officers with a basic knowledge of
urban counter-insurgency concepts,
operational tactics and techniques.(9)

The top students from this school are
invited back as guest lecturers, and
many graduates have risen to high
positions in their governments. Mili-
tary coups in Peru, Bolivia, Panama,
and Chile were carried out by officers
who attended the USARSA. Between
the Chilean coup and 1976, the junta
bought $143.5 million in U.S. military
equipment. (10) To protect Bank of
America and Anaconda Copper
interests, the dictatorship must sup-
press any discontent among the
people, who suffer high infant mor-
tality as well as unemployment rates
that reach fifty per cent in some areas.
Chile is easily rivaled by Iran in
terms of American support. In 1953,
the C.I.A. engineered the overthrow of
a popularly elected Iranian
government, replacing it with a
treacherous monarch. Shah Reza Pah-
lavi has been very sympathetic to the
concerns of Allied Chemical, Union
Carbide, General Motors, B.F. Good-
rich, Dow Chemical Company, and of
course the oil oligopolies. In May of
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1972, Nixon told the Shah he could buy
any weapons he wanted, aside from
nuclear ones. Since then Iran has
ordered ten billion dollars in arms. To
assist the Shah’s government, there
are 1400 U.S.Defense Department
employees and 3000 U.S. Military con-
tractor employees in Iran. (11) Why
this type of aid? Why aren’t the Amer-
icans in Iran as concerned about the
three-quarters of the population who
cannot read or the fact that 75 per cent
of the housing is without electricity,
and 85 per cent is not supplied with
water? y

Twenty years before its crime
against the Chilean people, the U.S.
government sabotaged the popular
plans of the Iranian people to control
their economy, their society, their
lives. To guard imperialist investment,
the U.S. installs puppets like the Shah
and Pinochet. The situation has been
similar for many countries: South
Korea, the Philippines, Brazil, South
Africa, Thailand. Through training
and arms sales, the U.S. empowers
extensions of its authority like the
Iranian State Security and Intelligence
Organization (SAVAK), and the
Chilean secret police (DINA). Both
SAVAK and DINA exert tremendous
repression on any opposition to their
respective governments. Artists,
workers, students, intellectuals have
been victims of arrest without charges,
farcical trials or no trials, and horrific
tortures sometimes leading to death.
Dissideats in Iran have suffered
weight cuffs which break the shoulders
in less than two hours, have had
fingernails extracted, teeth yanked
out, and boiling water pumped into the
rectum. In Chile the prisoners endure
many hours of electric shock, often
hanging upside down, and dogs are
specially trained to rape women: Is
U.S. sponsorship in such countries
making the world safe for democracy?

Since 1975, the U.S. has sold more
military expertise and equipment than
it has used. Many of the sales have
been to countries who antagonize each
other, such as Peru and Chile, Israel

~and Jordan. Thus U.S. imperialism is

profiting from repression within dif-

ferent countries as well as from
belligerence between them. This is the
ugliest face of imperialism, making
safe the rape of the world, particularly
the Third World, and the torture of
those who oppose it. :

us3

Protest letters have been successful in
obtaining the release of many political
prisoners and calling international at-
tention to the use of torture in various
countries. If you can spare the time
and postage, write a simple letter of
protest, and have several friends sign
it. Below are listed the embassies of
nine countries that are probably most
often guilty of burying human rights.
All of them have received extensive
U.S. aid in the past. And three of
them, the Philippines, South Korea
and Iran, are still strongly dependent
on U.S. support, notwithstanding
Jimmy Carter’s limp concern. Also
listed are the Iranian Shah, Chile’s
Pinochet and the U.S. State
Department.

Philippine Embassy

1617 Massachusetts Avenue NW
Washington, D.C. 20036
Chilean Embassy

1736 Massachusctts Avenue NW
Washington, D.C. 20036

Iranian Embassy
3005 Massachusetts Avenue NW
Washington, D.C. 20008

Brazilian Embassy
3006 Massachusetts Avenue NW
Washiagton, D.C. 20008

Paraguayan Embassy
2400 Massachusetts Avenue NW
Washington, D.C. 20008

Uruguayan Embassy
1918 F Street NW
Washington, D.C. 20006

South African Embassy
3051 Massachusetts Avenue NW
Washiagton, D.C. 20008

South Korean Embassy

2370 Massachusetts Avenue NW
Washington, D.C. 20008
Argentinian Embassy

1600 New Hampshire Avenue NW
Washington, D.C. 20009
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A Celebration of
Birth and the

- Struggle to
Survive

Robert-Iris Fox

I live at Elwha, a 53-acre farm located
in the Lower Elwha Valley near Port
Angeles, Washington.

I live with two dykes, five other fag-
gots, four cats, two dogs, 40 chickens,
two goats, two pigs, and a horse. It's
beautiful land. From our sea-level lo-
cation, we can look up into the Olympic
Mountains to the south, the Straits of
Juan de Fuca to the north (on clear
nights we can see the lights of Victoria,
British Columbia across the Straits),
and the woods and Elwha River to the
west. We are here because we like
living in the country. We grow a large
garden, harvest our fruit trees, do a
fair amount of food preserving, space
out by the river, bring in our hay, and
hopefully cut enough wood in the fall
to keep warm.in the winter. Your basic
~ back-to-the-land story with a lavender
twist, right?

Wrong. Let's turn it around: we'rea a
lavender story with a back-to-the-land
twist, or out-of-the-closet fagpgots and
dykes who have chosen a country life-
style. Our lavender story is subversive
and un-amerikan as lavender stories
are in this homophobic culwure, but our
colorful story may be unique because it
contains bold splashes of commie red
and the rainbows of anarchy. For the
most part we are out-of-the-closet
political dykes and faggots who have
chosen a country lifestyle. While our
political colors have occasionally bio-
degraded under stress, we do have a
commitment to struggle towards
clarity and develop analyses which, if
they are not sparkling gems of con-
sciousness, at least reflect our
attempts to find politically principled
solution to problems we face living in
the country.
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There are two problems which all liv-
ing things must face: the struggle to
come into existence, birth and rebirth,
and the struggle to survive. WhatI
want to do in this article is to describe
our birth and survival-to-date from a
political perspective in light of two as-
pects: first, we are openly Gay people
living in a homophobic capitalist cul-
ture and secondly, we are living on a
farm which is bordered on all sides by
an Indian reservation.

Elwha happened as a result of a class
struggle that occurred within Seattle’s
radical gay community from 1972
through 1974. The primary contradic-
tion within this group of people was
that two people, both women, had
plenty of money inherited from the
misdeeds of their ancestors and the
rest of us were welfare queens, hust-
lers, street dykes, former drug ad-
dicts, prostitutes, a poor person of the
theatre, one of the original faggot
activists, and a chronic organizer.
While those of us who had to hustle for
a living talked about hassles at the
food stamp office, a piggy boss, our
latest visit to the welfare shrink, a fast
hustle or a trick who liked kinky sex,

. our rich comrades pondered over

whether to sell their stocks and invest
in ecologically-conscious businesses
bemoaned an upcoming IRS audit, or
complained about the distortions
wealth placed on their interpersonal
relationships. The common links be-
tween us meant we provided services
to the sexual minorities community
and had varying degrees of commitment
to social revolution. But after two
years of working and living together,
we discovered another common link: a
desire to live in the country, We sent
out feelers and the chronic organizer's
real-estate-agent sister called to say
she had a real pretty piece of land ata
good price. In the dead of winter, our
rag-tag group visited Elwha and loved
it. Naturally we looked to our monied
friends to cough up. Instead what
ensued was a month of intense strug-
gle with the contradiction of class
heightened to fevered polarities. No
one knew much about class theory of
communism then, but the lessons of

the “‘you’ve got money—we don’t
have any—we want some of yours”’
experience burned into our minds
information that Marx, Lenin or Mao
could never teach us. We ended up
with $26,000, a $30,000 mortgage and
78 acres of incredibly beautiful land.
We bought the farm through a non-
profit corporation I had put together in
1972 to handle legal responsibility for
Seattle’s first Gay Community Center.
We opted for this form of ownership to
prevent individuals from exercising
control over the land simply because
they had wealth or their names on the
paperwork; to insure community use,
input into the management of the
land, and to maintain city ties. The
corporation is organized so thateach
project of the corporation selects two
people to serve on the Board of Direc-
tors and once a year two people are
selected from the communiry at large.
Presently, Elwha is two projects
(Elwha Acres and Women’s Elwha
Land Project) out of nine which include
three magazines, a women's sur-
vival school, a women's construction
skills training project, a record album,
and a theatre company. The two Elwha
projects collectively manage the farm
and serve a community function by
providing a rural space where people
can come to put themselves together
and recharge.

As I mentioned earlier, we're located
near Port Angeles, Washington, which
is a town of roughly 20,000 flag-wavers
with a handful of exceptions. The ec-
onomic backbone of Port Angeles is
timber, with ITT and Crown
Zellerbach being the corporate
potentates of the area. There is an ac-
tive chapter of the John Birch Society,
an accompanying Amerikan Opinion
Bookstore, and a billboard on the way
out of town which reads, ‘‘Get US out
of the United Nations.’’ A progressive
town itisn't.

We were able to co-exist peaceably
until the local newspaper reported our
existence in a splashy front page ar-
ticle. Within two weeks after the ar-
ticle appeared, we were firebombed, a
woman resident’s dog was shot, and
we were burned at the stake several
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times in the letters-to-the-editor col-
umn. The farm is now a landmark and
if I tell strangers I live in the Lower
Elwha Valley, I can hear the mental
circuits shorting out, “*Oh, the queer
farm.’* To deal with this insecurity, we
have a routine we perform in event of a
physical threat crisis and we are armed
and prepared to defend ourselves
should the need arise.

Sadly, most of our direct harassment
has come from young male members
of the tribe whose reservation sur-
rounds us. Four young Native Ameri-
can men admitted to the firebombing
incident and were convicted of arson
despite the fact that none of the people
here had seen who did it. Frequently
we have young kids yelling *‘FAG-
GOT’' at us and recently, we've had
teenagers leaning on their car horns
late at night. Our first response to
harassment is fear, ‘‘what next?'’; and
after the fear dissipates, anger follows
quickly behind. The angeris a deep
one; someonce is telling us we're not
okay or trying to deny us our right to
exist. Once a resident here responded
in anger to a *'FAGGOT"”’ catcall with
a racist slur, **‘BLANKET ASS.’' He
was heavily criticized for that incident,
but it pointed to a question we all felt.
Why are they harassing us?

Initially my theory on the harass-

ment was that they wanted us out of
the valley because this was their land.
Indeed, the whole valley was once the
settlement for two fishing villages of
the tribe before white people moved in
and the Elwha River, besides being
the source of their primary food
(salmon), has a place several miles up-
stream where the tribe believed
human beings were first created and
where tribal members could go to get
information about their future life. The
tribe’s reservation is now only a third
of the valley and the ecology of the
river has been ruined by two hydro-
electric dams. Despite the weight of
this history, I rejected the theory as a
reason for our harassment because we
are the only white people in the valley
being harassed. This is whatI've come
to believe is the reason. In this culture,
there is a hierarchy of social status
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which determines who gets power and
who gets trashed. On top are white
men of the ruling class, but much
further down the status ladder the
pecking order runs something like this:
working class men, working class
women, poor third world men, poor
third world women, and hanging outon
the bottom along with all children are
faggots and dykes. For young Native
American men just getting their first
strong adult whiffs of racism and
powerlessness, we are the few itis
culturally acceptable to trash and feel
power over.

In light of this analysis and our
history with the police and courts in
the firebombing incident, we do not
want to call the police in times of crisis.
Instead we are moving towards a more
aggressive personal strategy. Rather
than ignore 'the catcalls, honking and
other harassment, we are stopping the
offenders, expressing our anger and
questioning their reasons for
harassing us. If the young people are
to fecl potent in themselves as Native
Americans, it is important they
discover who their real enemies are.
We have a strong motivation to help
them discover their enemies, since we
face the same encmies as faggots and
dykes. The racism that renders Native
Americans powerless and the sexism
that dictates impotence for women and
sexual minorities are but the arms and
legs of one beast whose head is capital-
ism, whose heart is patriarchy and
whose penis is imperialism.

In contrast to the level we function at
with the young men of the tribe, our
relationship with the tribal leadership
is strong, positive and mutually sup-
portive. The building of this relation-
ship began when one of our residents
spontaneously spoke in support of a
proposal the tribe presented to the
county commissioners, then grew
when several Elwha residents
organized with the tribe at the Demo-
cratic Party’s precinct caucus. It has
now grown to its present state be-
cause of the trust and respect gener-
ated when we sold the tribe twenty-
five acres of our riverfront.

The circumstances which brought us
to want to sell and the tribe to want to
buy occurred simultancously. The
farm’s financial history after the initial
lump sums used for the down payment
reads like a monthly installment
disaster novel. If the $270 a month
mortgage payments didn’t tax our
hustling energies, the $600 a year tax
bill did. There was zilch extra money
to put back into the land or buildings
except when one resident’s father
died~leaving him a small inheritance,
and I received a social security grant
for being retroactively crazy. Despite
what Morher Earth News might tell
you, living on the land requires
money. After two years of trying to
come up with a hustle which didn’t re-
quire a large cash outlay, and
discovering that the only hustle which
fic that criterion was turning Elwha
into a Gay cemetery, a movement be-
gan to sell part of the land in order to
pay off the mortgage.

Meanwhile, the tribe had received a
federal grant of $500,000 to establish a
fisheries program as a result of the
Judge Boldt decision giving jurisdic-
tion over traditional fishing areas back
to the western Washington state
tribes. To re-establish control of the
lower Elwha River, the tribe needed to
regain three tracts of land which
bordered the river. One tract at the
mouth of the river they purchased for
over $2500 an acre. Another tract up-
river from our land refused to sell. We
were the third. 'We went to the tribe
to offer to sell before they asked to
buy.

In traditional business transactions,
the agreement to buy and sell is the
major hurdle to overcome. For us it
was just the beginning of 2 process
which spanned several months. Inter-
nally, we focused on two questions:
Whose land are we selling, and What
price, if any, should we ask for it?

Given the tribe’s history in the
Lower Elwha Valley, the question,
‘*Whose land is this?’’ acquired major
significance. There is no doubt left in
my mind after reading a study com-
missioned by the tribe (see credits)
that the tract of land we reside on was
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stolen from the tribe when whites
invaded the valley and pushed the
Native American residents to the other
side of the river. In presenting this in-
formation and our situation to several
city comrades, their response has been
to say, ‘‘Give them back their land.”’
Two realities balance the seeming
political correctness of their solution to
pur problem. One, all of America was
once the home of Native American
people and the invasion which took
place in the Lower Elwha Valley is a
microcosm of the invasion that began
with Columbus and Captain John
Smith on the Atlantic coast and swept
westward over two centuries until it
reached the Pacific Ocean. Secondly,
we are not Marlon Brando, the
Rockefellers, or the U.S. government.
Is the solution to the injustices
wreaked against Native American
people to tell all white people to go
find a new home? Is the solution for us
to give back to the tribe land we've
fought to get and struggled to hold

onto as an act of justice? No, we do not

think so.

To arrive at a price, we looked for an
arrangement which would satisfy our
mutual needs. We wanted the
mortgage payed off, the tribe wanted
the riverfront. We settled at $1250 an
acre for 25 acres. Not everyone was
happy. The real estate agent who sold
us the place said we were fools to let it
go for less than $2500 an acre and a
few city comrades wanted us to sell
more land at a lower price. But we and
the tribe are satisfied; they got control
of the riverfront and appreciated our
sensitivity to their needs and we are
now without a mortgage.

The third area of struggle centered
around whether or not we were going
to place any conditions in the contract
to protect the ecology of the land. On
the surface this question appeared to
be a rude one to lay on Native Ameri-
can people, but for us, the people
living at Elwha, this was the most
difficult question to resolve and the
question whose resolution we are most
unhappy with. Our struggles on this
question focused on an aspect of our
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negotiations with the tribe which has
not yet been mentioned. Besides the
purchase of land bordering the river,
the tribe also wanted an easement
through our woods in which to
construct a pipeline to bring under-
ground water to their salmon-rearing
ponds. To construct this pipeline, they
wanted to clear a swath fifty feet wide
and a quarter mile long running
parallel to the river.

Initially the tribe was going to build
the pipeline on the land they were buy-
ing from us, but roughly six weeks
before we signed the contract, they
said they couldn’t afford to build along
that route and wanted to cross our land
to give them a more direct, hence
cheaper, pipeline to their hatchery and
rearing channels. We talked about it
among ourselves and said, *'. . . the
tribe needs the hatchery to earn money
for the tribe . . . to make the hatchery
work they need to bring in lots of fresh
water . . . in order to bring in
quantities of fresh water they need this
pipeline . . . yes, we're willing to
support the tribe in this project by
granting them an easement across our
land.”’ We relayed this information to
the tribe and asked that when they
cleared the path to preserve as many
trees as possible.

Shortly after giving the tribe the
go-ahead to start construction, we
began suspecting that the pipeline was
ecologically unsound and represented
a capitalist way (plenty of money and
heavy machinery) of solving the water
supply problem. The pipeline path is
in a flood zone and the river has been
gradually moving towards the
pipeline. Our suspicions received a
confirmation by a tribe member who
lived (he died recently) in the flood
zone area. ‘*‘With a good flood like last
year's,’’ he said, ‘‘the pipeline will
wash out because there are no trees
and ground cover to hold the earth
together.”” When we asked why he
thought the tribe was doing it anyway,
he said, ‘‘Those people at the tribal
office are money crazy.”’

We went to the pipeline planners
and construction supervisor and asked
if they'd considered what would

happen if the river flooded or eroded
into the pipeline. We received blank
stares. We said we thought a good
flood or steady erosion would follow
the pipeline and create a new channel
of the river right through their hatch-
ery. More blank stares. By this time,
however, it was too late to say, ‘‘Stop,
we want to think about this some more
and talk with you about other alterna-
tives.’’ Construction had begun and
we had given our go-ahead. We were
somewhat heartened when we saw the
surveyor had written on a number of
trees '‘SAVE,’’ but after the bulldozer
left, not a one was left standing. A
couple of months later, we noticed that
some rocks had been placed on the
eroding riverbank, closest to the pipe-
line, but it would take a large levee to
keep the river from doing damage
when it’s swollen.

If hindsight isn’t much good in
healing the earth, some self-criticism
may prevent us from making the same
mistakes again. Basically we did not
have or take the time to study the pipe-
line thoroughly before giving our
assent to the tribe. Also, we were
getting tired of the negotiations and
the tribe was anxious to get started on
the project. We were also reluctant to
criticize the tribe. I think the reluc-
tance came from two places. One, we
have no business in the sovereign af-
fairs of the tribe. Two, we assumed
they knew what they were doing and
deferred to their judgment The myth
driving the latter said, ‘‘All Native
American people are sensitive to the
earth because their old culture wor-
shipped the earth.’’ The fact is, thanks
to TV and Madison Avenue's egalitar-
ian desire to turn everyone into con-
suming zombies, we are all subjected
to the same cultural influences. ‘'Join
the Pepsi people,’’ *‘You deserve a
break today at McDonald's,’’ ‘‘See the
USA in your Chevrolet’' (if you can
afford the gas, that is), use it, abuse it,
then throw it away, and ‘‘I want YOU
to Show Me the Way.'' (Thank you,
Peter Frampton). I think the romanti-
cism of this myth is merely the mask of
white guilt which is the privileged side
of white supremacy. In other words,
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Susan Saxe:
Prisoner of War

Tom Kennedy

In March of 1975, Susan Saxe was ar-
rested, ending her four and half years
of underground life. As she emerged,
she did so with a strong vow to continue
the fightin every way, bothasa
feminist and as a lesbian. In the twenty-
two months following her arrest she did
indeed keep that vow and arose not only
as a fugitive from the underground, but
as an inspiring example of revolution-
ary courage and determination. Now,
as the dustaround Susan’s case is
slowly settling, the important lessons
of her case are becoming more clear. As
the Attica brothers have told us,
**Atticais you.’’ Similarly, Susan’s
case is our case, for it grew out of that
era of radicalism of the late 60s and
early 70s—an era when many of us for
the first time came face to face with the

hard realities of ruling class repression.
Susan'’s case, and her life itself, cuts
through the illusion that the war has
ended. The repression continues for
anyone who dares to cross the line set
by those who run the machinery of
imperialism. Itis the crossing of that
line that has given Susan and many like
her some very profound and sharp
insights.

Susan’s actions, the ones she was
arrested for, occurred during 1970 —
the year that was characterized by the
most militant acts of resistance by anti-
war activists. It was the year the U.S.
Government desperately tried to win
the war by invading Laos and Cambo-
dia. This military action was met by a
tremendous wave of angerand rage

across the country that produced mass
demonstrations, student strikes, and,
consequently, new forms of repression.
It was in this context of anger and fury
that the Government launched its
offensive to intimidate popular student.
resistance to the war. This resulted in

NUMBER TWO/SUMMER 1977

the murder of unarmed students at
both Kent and Jackson State Universi-
ties. It was also the year thatseven of
the FBI’s Top Ten were political acti-
vists, people who were opposed to the
genocide in Viet Nam. Susan found
herself on this list when, in the midst of
a bank robbery allegedly to get funds
for revolutionary activities, a
policeman was killed. The Government
charged five people with the act, three
of whom were captured immediately.
The other two, Susan Saxe and Kathy
Powers, went underground. A massive
search was mounted and the FBI's
machinery setin motion. In March of
1975, the search for Susan ended when
she was caprured while walking down a
street in Philadelphia.

Susan is now serving a twelve to
fourteen year sentence as a resultof her
plea of guilty to two counts of armed
robbery and one count of manslaughter
for the bank robbery, which occurred in
Brighton, Massachusetts. This
sentence is to be served at the same
time as the ten and two year sentences
she received in Philadelphia for bank
robbery and destruction of government
property at the Newburyport Armory.
This twelve to fourteen year sentence
was the resultof legal agreements
reached with the Commonwealth of
Massachusetts after her first trial
ended in a2 hung jury. Beginning to
prepare for her second trial, where she
faced three life sentences due toan
archaic felony-murder law which holds
anyone convicted of any felony liable
for murder if anyone is killed during the
felony, Susan decided to make the
guilty plea. In her statement to the
movement she explained her reason for
the plea.

Of primary importance is this point:
This was nota ‘deal.’ 1did not give the
state anything for the ‘reducea
sentence’ except my own guilty plea. I
remain absolutely firm in my stand of
noa-collaboration. I will never testify
against anyone for any reason or give
any information about the events of
1970 or about anyone I may have known
during the time I was underground.
Furthermore, I will never abandon my
political commitments in recurn for
tavors from the state. I do not recognize
the right of the state to a single day of

my life, butI do recognize its power to
take that and more. This guilty plea was
a tactical decision based on that reality.

Susan’s plea of guilty to the charges
she faced is firmly supported by her
defense committee in West Somerville,
Massachusetts, and by those working
on her defense fund in Philadelphia.
Susan’s defense committee, in their
statement released on the day of her
guilty plea (January 17, 1977),
analyzed the situation as a political
victory. ‘‘When Susan was arrested
almost two years ago we knew that she
would never be freed by the courts.
And now we can see the day when
Susan will be out on the streets again.
This is a direct result of the work people
throughout the country have done. The
fact that our efforts have substantially
reduced the amount of time Susan will
spend in jail reflects the pressure we as
amovement have exerted.”’

BRINGING THE WAR HOME

There are, for all of us, so many deep
lessons to be learned from Susan’s
fight. Itis both an actual and symbolic
link between the radicalism of the past
and the militance of the future. Of the
many lessons contained in Susan’s case
there are two that seem primary: first,
that the war is by no means overand, in
fact, Susan’s arrest and prosecution are
very real continuations of this war; and
second, that we must come to grips
with our responsibilities as members of
the movement to understand both our
role in supporting political prisoners
and understanding whatbeing a
political prisoner in America actually
means.

All of us, and particularly those of us
who were actively involved in the
anti-war movement, have been
profoundly affected by the war in Viet
Nam. Domestically and internationally
the defeat of U.S. imperialism in Viet
Nam shattered the myth of American
invincibility. Many of us were shaken
awake by the raw truths that were

Tom Kennedy—Coming more and more to see
my life as the Long March. (Thank god for
peyote gum drops and the country!)
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being broadcast nightly over TV.
Suddenly we were coming to
understand what Karl Marx had
observedin 1853, ‘‘The profound
hypocrisy and inherent barbarism of
bourgeois civilization lies unveiled
before our eyes, turning from its home,
where it assumes respectable forms, to
the colonies, where it goes naked.”’
Many of us reacted to our new
understandings and fought hard to put

an end to the war. From early draft card

burnings, to peaceful sit-ins and teach-
ins, to mass moratoriums in Washing-
ton, D.C., Los Angeles, and San Fran-
cisco, to the Cambodian invasion, the
Day of Rage in Chicago, to the bomb-
ings of the Weather Underground, to
bank burnings, My Lai, Kent, and
Jackson States—the war extended
from Viet Nam to New York. Finally
after year of hard work came the sweet
taste of victory. The monster was
temporarily defeated by the strength
and determination of a unified people.
Today Viet Nam is a re-unified, social-
ist country.

The United States, however, is not.
Here the war continues, though for
many reasons less militantly. Nonethe-
less, it continues. It is in the context of
the development of the anti-war
movement into a weak socialist move-
ment determined to defeat U.S. im-
perialism that Susan stands. She is a
prisoner of war and a veteran of that
anti-war movement from which so
many of us have evolved and
developed. It is extremely important
that we see Susan'’s case not only in
the setting of 1977 America, but also
see her in the context of a decade of re-
sistance and struggle. My Lai and
napalm may seem far away now but it
was in that setting, a time of actual
war and war resistance that such
fighters as Susan took their defiant
stands to bring the war to a halt.

POLITICAL PRISONERS, TRIALS
AND WITCH HUNTS

Susan’s encounter with the machinery
of the state—the FBI, the judicial
system, and prisons—have given her a
certain clarity regarding the attitudes

of the left toward its captured mem-
bers. Susan has shared some of those
lessons in a paper she wrote in Octo-
ber, 1976 called ‘‘Support All Political
Prisoners."’ The following are excerpts
from that paper:

In the same way that ‘lesbian’ was
held up as a threat to all women who
dared insist on their right to be treated
as free, independent human beings, so
‘radical terrorist’ is held up as a threat
to political activists in general. It's a
line you can’t cross, an example you
must heed and not follow, something
you must join the Man in denouncing
so you can stay ‘safe.’ Just as some
women have been frightened into as-
suring their masters that, ‘We’re not
radical man-hating dykes . . . we
really love men,’ now we are all being
threatened to assure the ruling class
that, *We're not violent revolution-
aries . . . wedraw theline atthat.’ In
doing this, we turn our attention to
fighting the shadow the Man has
created to scare us, and not the real
enemy, the Man himself,

The political trial has throughout

history been the tool of the

overnment, the stage upon which it
ﬁemonstratcs what it will tolerate and
what it will crush, the blackboard on
which it draws the line that it dares us
to cross. The political trial has also,
therefore, served as the crucible
within which all political movements
and people have had to test their
strength, determine their directions,
and come out on one side or the other.
In a political trial, whetheritis a
Sixteenth century witch trial or a
Twentieth century ‘criminal’ trial, the
government is massing its police
power, its propaganda weaponry, and
every vestige of its ‘legitimacy’ to en-
force its right to punish those who 0})--
pose its power, and more importantly
to reinforce in the minds of the people
its right to do so.

There is no middle ground in that
arena. That is the nature of a political
trial; you are on the side of the
defendant or the side of the state. A
political trial is not like general politi-
cal forums with their many sides and
many factions, with the room and the
luxury to draw the lines of your
support closer around you, closer
around those who agree more nearly
with your politics. It is important to
keep political struggle alive among our
friends, to let a hundred flowers
bloom, but we can never allow the

Man to crush even one of our flowers,
even one on the far side of the garden
from us.

A political trial is a diversion. In the
fifties, while Nixon and his gang
hatched their corrupt, clandestine
plots, and clawed their way to power

* through theft, bribery and deceit, they

held public trials of ‘communists’ as a
front behind which to hide the real
threat which they represented. It was
easier and safer for the average person
to be taken in by secret documents
allegedly hidden in pumpkins, and
Russian agents lurking in alleys with
cut up jell-o boxes than to stand u
against a bunch of power-mad militar-
ists who were in fact taking over the
government.

In the sixties we were told that Black
militants and campus radicals were the
big threat, so the media whipped up a
frenzy as the FBI chased revolution-
aries through the ghettoes, campuses,
communes, and convents of the
nation, gunning down Panthers in
Chicago and students at Kent and
Jackson State, looking into classrooms
for subversives and under beds for
radical priests. And all the while, the
very same slimy little men who had
brought us the fifties were now in the
White House bringing us Watergate,
and carrying out more terror and more
genocide in our names.

How did the Nixon gang pull it off?
Fear. It was easier to watch your
neighbor burned as a witch than to
stand up against the witch hunters.
After aﬁ, i? you protested, if you
suggested that the witch hunters
themselves might be the real
criminals, then you must be one of the
witches, right? In fact, you might not
be a witch—there might be no witches
at all, but to point that out was a little
too dangerous. You might find
yourself on trial. Guilt by association.
Easier to jump on the bandwagon, roll
with the tide, and wait for better days.
It's easy to convince yourself that
you’re more threatened by witches
than by witch hunters because the
witch hunters are IN FACT more

owerful, and therefore more
rightening.

I remember talking to Helen Sobell
about how when her husband Morton,
and their friends Ethel and Julius
Rosenberg were on trial, other political
people who were on defense
committees for other political cases
were afraid to be associated with
them. Years later, when some of the
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hysteria had died down, when Ethel
and Julius were dead, and Morton
+ finally paroled, they were urged not to
associate themselves with other poli-
tical defendants who, I suppose, con-
stituted a more current ‘threat.’ The
advice was not heeded. I have seen
this same phenomenon happen in my
own case with people who will support
more ‘respectable’ political targets but
will not support me, or who didn’t
support me before I became
‘respectable’ but are having second
thoughts now. And then there are
some who seem to feel safe enough
supporting me, but who don’t think I
should be associated, for gxample,
with Bill and Emily Harris, who, it
seems, are still two-headed terrorist
monsters. Well, I was a two-headed
terrorist monster once myself, and
maybe I'm too close to monsterhood to
see the logic of these arguments. All1
can see is which side I'm on, and it
sure isn’t the side of the prosecution.
The purpose of this whole long
appeal is to urge you to support all
Eolitical prisoners, to oppose witch
urners, not the witches. Yes, it's hard
and dangerous. You may be labelled a
witch yourself. You may not be a
witch, but you have to choose. Because
the witch hunters are far more
dangerous to you than the shadow they
project to misdirect your fear. Your
support is the only thing standing
between any political prisoner and the
full power and wrath of the state. And
believe me, we are the only thing
standing between you and the same.
"ARMED STRUGGLE AND

INTERNATIONAL SOLIDARITY

Those who in fact Aave labeled Susan
as a ‘‘two-headed terrorist monster”’
and who have decided to withhold
their support because of her actions
and political perspectives regarding
armed struggle need to look more
closely at the situation. Againitis
important not to forget the context of
Susan's actions. In Viet Nam a brutal
and violent imperialist war was at its
height. The countryside was being
destroyed by defoliation, schools and
hospitals were being bombed, children
and adults were being sprayed with
napalm, and Viet Namese women and
girls were being raped. People’s war
was a necessity. However, that war
was restricted not only to Viet Nam,
but needed to be waged here in the
belly of the monster as well. To many
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anti-war activists it made little or no
sense to claim to be in solidarity with
the Vietnamese struggle for liberation
without making the same sacrifices
and taking some of the same risks as
the Viet Namese struggle for liberation
mass anti-war movement was
important but needed to be combined
with more militant forms of resistance.
Along these lines, Susan’s actions
were motivated by a deep understand-
ing of international solidarity —a soli-
darity that extended past the relative
safety of peaceful anti-war marches. It
was a solidarity that grasped the deep
political significance of the national
liberation struggle of the Vietnamese.
It was also a solidarity that recognized
the disproportionate amount of vio-
lence that is both historically and pres-
ently directed against Third World
people. It’s these understandings that
molded Susan’s political perspectives
regarding armed struggle.

In a solidarity statement sent in De-
cember of last year to a demonstration
protesting FBI harassment of Native
American people, Susan elaborated on
these understandings of the violence
propogated by the imperialists.

Why do I as a feminist, as a lesbian,
why do I as a woman have in my gut
such a strong total commitment to
anti-imperialism? Because whenever I
see those smug little men twisting and
polluting and killing everything that
gets in their path, whenever I see them
commiting the most vile and treacher-
ous crimes and then walking away
smiling and sure that they will never
be called to account for their deeds,
whenever I see them lie and cover up
their crimes and get away with it my
spirit rebels. Whenever I see them
take and use whatever they can plun-
der from other people and the earth,
and excuse themselves by claiming it
is their natural right to do so, when-
ever | see them reduce everything that
is free and natural and living to a
bunch of commodities to be bought
and sold as property. WheneverI see
all that and think about all that, all I
can see or think about is RAPE.

RAPE is where it all comes together.
Whether it is the burning of witches in
Europe, of Indian villages in America,
or of schools and hospitals in Vietnam.
Certainly the history of the WHITE
MAN on this continent is a history, of
RAPE: the physical RAPE of women,

the symbolic RAPE of peoples’ cul-
tures, the ecological RAPE of the land
and always, always the RAPE is
covered up by LIES.

To many North Americans both
within and outside the left, revolution-
ary violence does not sit well—par-
ticularly among white people. In the
white left the issue of armed struggle
continues to be a touchy area of de-
bate. Even when support for domestic
armed struggle is given, it tends to be
very conditional. But for Third World
people—Dboth nationally and
internationally— the essential issue is
not so much one of revolutionary vio-
lence but rather an issue of the violent
offensive imposed by the ruling elite.

* Both here and throughout the world,

Third World people are forced to
choose the path of revolutionary vio-
lence to turn the tide of imperialist
brutality and domination. China, Viet
Nam, Angola, Guinea Bissau, and
Mozambique all have chosen the path
of revolutionary violence out of neces-
sity. At present, in Southern Africa,
the military wing of the national libera-
tion forces are leading the fight
against the colonialists. And here in
the U.S., both Native Americans and
Black people have been similarly in-
volved in undeclared wars of resis-

" tance against the U.S. military and

wealthy plantation owners in both
their past and present forms. To quote
a statement from Native American
warriors that was recently sent to the
Revolutionary Committee of the
Weather Underground Organization,
‘‘Armed Struggle is the foundation of
our movement. OQur people have been
fighting imperialism for 300 years. To-
day, extreme repression and
confrontations with the state are con-
tinually upon us: our homes are at-
tacked, our leaders shot or assassin-
nated, our women raped and thrown in
jail, our childten are dying in the cities
of decay. To this, knowing our
enemy'’s true nature, we have re-
sponded with direct action! We intend
to defeat this enemy. We had expected
the same of you. We wonder if you
truly understand the meaning or
armed revolution wirhin this nation,
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PROBLEMS DURING THE FIRST
YEAR

Dissatisfactions grew as BAGL
progressed. Many people had
concerns that were not being
addressed. BAGL had become an
organization overwhelmingly
composed of white men. Intellecrual
debate dominated the meetings.
Generally the debate was polarized
between the two factions, and most
people felt caught in the middle. As we
mentioned earlier, the democratic
rights/mass action people did not deal
adequately with the internal differ-
ences among BAGL members. They
were also reluctant to discuss social-
ism or to identify BAGL as part of a
broad socialist or anti-imperialist
movement. Many people identified as
one kind of socialist or another and
many more wanted to know about
socialism, but there was never any
attempt to educate people about what
it meant. J28U members often pre-
sented socialist ideas, but in a way
many people found rhetorical and
alienating.

Women found it difficult to work in
BAGL. Two women, who were also
ex-SWP members, were among the
founders of BAGL. They had tried to
start a women'’s caucus shortly after
BAGL began. They were unsuccessful,
partially due to iliness and lack of time
among the organizers. Other women
had worked in BAGL from time to
time, but it was very difficult for them.
The male energy was overwhelming,
and men tended to be very liberal,
being overly nice to women and not
criticizing them for fear of being sex-
ist. A BAGL woman organized a very
successful lesbian’s conference in
October, 1975, and a small group of
women tried to stay together after-
wards, but it didn’t work out. BAGL
had supported and raised money for
Inez Garcia and Joan Little, but there
is a big difference between that kind of
support and struggling to overcome
deeply internalized male supremacist
attitudes and behavior. BAGL did not
encourage the latter, and in fact meet-
ings were structured in a way that
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made it virtually impossible for that to
happen. Neither did BAGL initiate any
program to combat the oppression of
lesbians or women in general.

In one case UNION WAGE asked
BAGL to work on a coalition to fight
sex discrimination against women
workers. We endorsed it, but did not
follow through with sustained
support. At other times we were
liberal or tolerant about blatant anti-
women attitudes. We didn’t struggle
with the fact that some aspects of gay
male culture—like cruising and role-
playing—are offensive to women.
Instead of struggling with each other
around our sexism we frequently
tended to expect lesbians to confront
us with it. A great failure of BAGL
was its inability and unwillingness to
struggle against male supremacy and
for the liberation of lesbians and all
women.

It was not just in relation to women
that male supremacy existed. Effemi-
nate men became vocal about the
oppression they felt from non-effemi-
nate gay men who refused to deal with
the privilege that strong male identity
allowed them. Also transsexuals came
to meetings to ask for help on several
occasions, but we just listened, ap-
plauded politely, gave them a little
money and sent them on their way.
When BAGL first organized, there had
been an extensive debate over whethet
or not to support a bill before the
California legislature that would have
made job discrimination toward gay
people illegal. A large minority op-
posed the bill, because there was not
job protection in it for either drag
queens or transsexuals. However,
BAGL voted to endorse—indicating
just whose rights we were organizing
to win,

BAGL was somewhat more effective
in confronting racism and national
oppression than male supremacy, but
its efforts were still inadequate. We
endorsed and worked for a wide
variety of national liberation and anti-
racist struggles. The Mind Shaft boy-
cott was a first attempt to develop a
program to combat institutionalized
racism within the gay community. A
Third World Caucus was able to form

and got token support from whites.
However, as with male supremacy, we
did not struggle to see the very real
differences between the needs of white
and Third World gay people, most of
whom felt as oppressed as Third
World people as they did as gay, if not
more so. During BAGL'’s first year,
Gay American Indians and the Gay
Latino Alliance organized completely
independent of BAGL, indicating that
Third World gay people had the need
to organize autonomously. BAGL,
nevertheless, could have done more
than it did to combat national
oppression, especially by promoting
study and dealing more with our inter-
nalized white supremacy.

Class privilege manifested itself
also, in an unfeeling, overintellectual-
ized masculinist tone at BAGL meet-
ings. Well educated, articulate, and as-
sertive male-identified men dominated
the meetings. People who were new to
BAGL and unfamiliar with what was
going on, shy people, people who had
trouble verbalizing their thoughts and
emotions, and effeminate men, grew
increasingly alienated.

The first attempt to deal with these
dynamics was a workshop organized
by Tom Kennedy in late July, 1975, to
examine where BAGL was going. It
was a success and became the first of
many workshops whose purpose was
to bring BAGL members together in
smaller groups and less threatening
situations than those of the large
general meetings. Later workshop
topics included sexuality, health,
working class oppression, and BAGL
organizational issues. The only pro-
blem with the workshops was that
many of the people considered respon-
sible for BAGL’s tone did not
participate in them.

Culture and spirituality were two
other aspects of our lives that BAGL
did not address. We paid lip service to
the need to develop our own culture
and to cultural workers, but it was
really difficult for people to talk of
their spiritual needs. They feared
being discounted by the intellectual
heavies who did not understand spiritu-
ality or its role in gay history or for
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is because gay rights will do nothing to
alleviate the racist and national
oppression Third World gay people
suffer, or the women’s oppression
lesbians suffer, or the economic ex-
ploitation we face as workers.

The Matlovich issue was a fine
example of the difference between the
two approaches to gay liberation. The
democratic rights/mass action
approach says that Matlovich should
be supported unconditionally. The
anti-imperialist approach says support
him only as his struggle can be related
to the struggle against United States
imperialism and his oppression as a gay
person can be linked to the oppression
of Third World and working class
people and women who are also
oppressed in the US Armed Forces.

In regard to the avoidance of the
Mind Shaft discussion, those who
organized the agenda claimed that was
not their intention. There was no new
Mind Shaft business, only the an-
nouncement that the owners had
signed an agreement not to discrimi-
nate. The organizers had saved it for
later to encourage people to stay for
the second half of the meeting.

However, organizing BAGL to
support Matlovich would have taken a
great deal of energy away from the Bar
Committee, which was involved in
fighting national oppression inside the
gay community. It would have trans-
ferred this energy to organizing
benefits for a man who was part of the
war machinery that was trying to
sabotage struggles for national
liberation all over the world.

The Matlovich controversy was the
most critical event in BAGL’s history.
The factionalism that had existed since
the days of the RGMU was threatening
whatever unity BAGL still had. This
should have been the time for princi-
pled struggle between the two sides,
but unfortunately the trust necessary
for that to happen did not exist. Deeply
held resentments and antagonisms
surfaced instead. The whole communi-
ty environment was filled with name
calling and the unprincipled trashing
of the democratic rights/mass action
leadership by the anti-imperialists.

NUMBER TWO/SUMMER 1977

Howard and Claude were faced with
three choices: stay and struggle, stay
but take a back seat position, or pull
back entirely for awhile. They chose to
pull back to avoid a split and to put
their energies into a Coalition to
Defend Gays in the Military, a group
working for civil rights for military
gays.

A vacuum developed in BAGL.
Having displaced the old leadership,
the anti-imperialists could not manage
to consolidate new leadership. June
28th Union members (and in fact the
entire union itself) were generating
lots of hostility. Whereas they led the
attack against Claude and Howard,
they never had a strategy for working
within BAGL and acted individually
rather than collectively in critical
moments.

This crisis in direction and
leadership triggered action in many
people who had been feeling left out
for so long. The two factions had
become increasingly polarized with the
Matlovich issue, and many people
didn't like or identify with either side.
The glaring inadequacies of BAGL's
structure became obvious. There
wasn’t a vehicle created for people to
air frustrations, so they left BAGL and
flocked to caucuses and support
groups.

The Third World Caucus disaffil-
iated completely, making BAGL
functionally an all-white organization.
A Working Class Caucus formed of
people from working class back-
grounds. They felt working class
issues and their own needs as working
class gays were not being addressed.
They were mystified by, and unable to
cope with, the abstract intellectualism
of BAGL meetings.

A support group formed of effemi-
nate men both inside and outside
BAGL. Contrary to the old style of
task-oriented committees, these new
groups formed mainly to release
feelings and pentup emotions and for
members to give each other support
and validation. Will5, a member
of both the effeminate men and
working class groups, says this was*
the time *‘the people took over."’

People who had not felt comfortable in
BAGL up to that point began to take
part more. In particular, they chaired
meetings in a way that was more
personal and less abstract and
alienating than before the Matlovich
controversy.

BAGL'S SECOND YEAR

During its second year, BAGL didn’t
initiate a great deal of activity on its
own, but it did respond to requests for
support and solidarity from other
coalitions and organizations. Al-
though it was never stated, BAGL
was functioning more as two separate
organizations than as one.

Some people in the anti-imperialist
group formed the Office Committee to
coordinate the day-to-day BAGL
operation (fundraising, newsletter,
schedule of events, publicity, corres-
pondence). A culture collective
organized and sponsored ‘‘rap-style’’
events to draw links between gay
history, culture and politics.

BAGL's participation in two mass
coalitions in 1976 is worth mentioning.
BAGL anti-imperialists helped put
together a May 8th Coalition to oppose
the reactionary Supreme Court
decision on the sodomy laws, a
decision that upheld the rights of
states to make gay sexuality criminal,
even in private. The coalition
demanded that the Supreme Court
stop attacks on all oppressed people
and drew links between the anti-gay
decision and several other repressive
court decisions, in an attempt to put
the gay struggle into a broad anti-
imperialist perspective.

The July 4th Coalition, a nationally
organized effort to stage mass
marches and rallies across the country,
received much gay support in the Bay
Area. Partly in response to the govern-
ment’s Bicentennial celebration, the
coalition demanded ‘‘Bicentennial
without colonies'’ and supported
national liberation struggles at home
and around the world. The main
demands were for Puerto Rican inde-
pendence and soveriegnty for Indian
nations. It also raised demands for
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There wetre two main questions
involved in the split. First, on what
basis should a mass gay organization
be formed? Second, what is the
relationship between the personal and
the political?

The Gay Action Caucus maintained
that gay democratic rights is the only
issue that can unify large numbers of
gay people. Their strategy was to build
a mass organization of gay people
under a working class leadership and
program to raise demands for gay
liberation and gay rights. The sole
unifying factor was gayness. Although
several of its leaders are socialists,
they did not raise the issue of socialism
Nor did they make explicitly socialist
demands. They felt that building a gay
socialist organization had its theoreti-
cal merits but in practice it didn’t
work, because of too many ideological
differences between the factions. They
said a gay socialist organization could
only be formed if there is political
unity around a particular ideology, and
those conditions weren’t there.

Their program was based mainly on
confronting institutional forms of gay
oppression. It neglected internal forms
of oppression, culture, and spiritual-
ity. GAC believed in organizing gay
people from a wide variety of
backgrounds into one umbrella
organization in a way that didn’t
emphasize the relationship between
personal life and political work. On the
contrary, they believed a political or-
ganization should exist only to do
‘‘political’’ work and that everyone’s
life outside that organization should be
completely private.

The Progressive Gay Caucus
stressed the need for gay people to
unite with all oppressed people in a
common fight against the system of
imperialism. According to their analy-
sis, the institutions that oppress gay
people, like schools, psychiatry,
churches, and the criminal justice sys-
tem, are all parts of the same imper-
ialist system that economically ex-
ploits us as workers and oppresses
people because of race and nationality,
sex, age, and gender identification, as
well as gayness. So to achieve true
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liberation for @/ gay people, we should
work to understand and attack the
whole system itself, and not justits
different institutions. The PGC
strategy was to build a mass gay
organization that would join in
coalitions with groups of other
oppressed people to fight the common
enemy. For instance, people from sev-
eral communities fighting against
police repression or for housing and
health care will be more effective than
just gay people fighting alone. The
PGC raised explicit demands for
socialism as the only solution to imper-
ialist exploitation and oppression. This
approach to fighting gay oppression,
they maintained, has the possibility for
truly uniting and serving the needs of
many more gay people than the
democratic rights/mass action ap-
proach. Itis an understanding of the
oppression of the whole person under
imperialism, and reaches people on
many more levels than just their
sexuality.

The connection between our
personal lives and our political work is
also crucial to the anti-imperialist ap-
proach. One of the ways gay people
are most oppressed is through aliena-
tion which results in loneliness, self-
hatred, and self-destructive behavior.
Building community to break down
this isolation was an important part of
the PGC program. They hoped to build
an organization that would fulfill
personal as well as political needs. It
would also help people to confront and
work through their differences,
instead of pretending they don’t exist.

Through building the gay community -

internally by struggling to understand
differences, they hoped to build a true
fighting unity that would be powerful
enough to effectively confront institu-
tionalized imperialist power.
Criticism/self-criticism (C/SC) is
the tool they proposed for working
through personal and political
differences. C/SC was developed
during the Chinese revolution and it is
being used more frequently in the
United States both in radical therapy
and in political work. C/SC can work
only if the people using it have agreed

to certain principles of unity
establishing how they are going to
work together. Only after that unity is
established do people have a basis for
criticizing themselves and each other’s
work and behavior. Using C/SC helps
us confront others when we are angry
or hurt, rather than internalizing those
emotions which only increases our
alienation. It also teaches us how to be
more sensitive towards each other and
towards group process.

CONCLUSIONS

Despite its numerous political er-
rors, BAGL provided a vehicle for sig-
nificant numbers of gay men who were
previously unpoliticized to work and
get involved with a progressive gay or-
ganization. It established a radical
presence in San Francisco’s gay
community and became known and
respected by many people for its mili-
tant activism. It provided an organiza-
tional structure, however inadequate,
for gay activists to do political work.
These were some of its strengths. Its
lack of good leadership, strategy,
structure, and failure to deal with in-
ternal differences were some of its
greatest weaknesses.

Those of us in Mazgnus who have
worked on this article are not impartial
observers of BAGL. We have all
participated to some extent in BAGL.
rama was one of the main organizers of
the Progressive Gay Caucus, and the *
entire collective voted for the PGC
principles of unity. Even so, we have
tried to be as principled as possible in
writing this article. We have tried to
give credit where it is due, and to point
out the positive as well as the negative
aspects of different groups of people
and events.

We are well aware that material
conditions in San Francisco have made
it possible for an anti-imperialist
approach to gay liberation to develop
here. Internal differences among gay
people here are growing increasingly
apparent as we noted in the
introduction. It is much more difficult
to be gay in most other places than it is
here, and the needs of gay people will
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